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The Prayer of Moses the Man of God! 


PAUL HAUPT 


JOHNS HOPKINS UNIVERSITY 


N my paper on Assyr. tkkér and irri3, farmer, published 

ZDMG 65, 563, 1. 30—564, 1. 12,21 have discussed two 
couplets of Ps. 90 which bears the title The Prayer of 
Moses, the Man of God. I have stated there that vv. 7-9, 
also 11. 12 and v. 15, are later additions, and that v. 4 should 
precede v. 3. The dzra& XNeydpuevoy DMI in v. 5 is connected 
with the noun M5", emission of semen, Ezek. 2320. We 
find the same verb in Arabic: zéramat bthi immuhu means 
his mother was pregnant with him or his mother bore him. 
The Heb. verb ON means to engender, generate, procreate, 
bring into life. Hitzig combined it with "1 in Ezek. 23 20, 
and interpreted : du streuest (die Keime thres Werdens) aus.® 
If we want to imitate the obscurity of the original we may 
say, Thou springest them; to spring may mean to cause to 
spring up or arise, bring forth, generate, also to scatter as in 
sowing. The version of the Psalms in the Book of Common 


1 Read at the meeting of the Society of Biblical Literature, New York, 
Dec. 29, 1911. 

2 For the abbreviations, see this Journat, vol. 29, p. 112; cf. AJSL 
26, 204; ZDMG 63, 530.— Mic. = Haupt, The Book of Micah (Chicago, 
1910). 

8 See Hitzig, Die Psalmen (Heidelberg, 1836) 2, 152 n.*; Die Psalmen 
(Leipzig, 1865) 2, 234. 
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Prayer has Thou scatterest them. Symmachus renders: os 
katavyls ékerivakas aitovs, Thou didst scatter them like a 
squall. The Syriac Bible has JNM W, their generations, 
but this should be the denominative Pael, [38 MAW, Thou 
hast generated them. Instead of the familiar Thou carriest 
them away as with a flood; they are as asleep, we must ren- 
der: Thou hast gendered them year by year. 

Duhm‘ suggested the reading BAS instead of BMI, 
and his emendation has been adopted by Gunkel, who has 
just published the third edition of his Ausgewdhlte Psalmen 
(Géttingen, 1912) and an important article on the classifica- 
tion of the Psalms in the November number of the Deutsche 
Rundschau edited by Julius Rodenberg. But the re- 
ceived text is correct. Duhm is right, however, in regard- 
ing the following 3W, sleep, as a mispointed haplography 
of MW IW, year in year out (cf. Kings, 243, 27).2 On 
the other hand, "33, after 17", is vertical dittography of 
“p23 at the beginning of the following line, and OM, or 
rather morn, after f°’, is vertical dittography of mor, or 
rather mbM, at the end of the preceding verse. 

In v. 14 the meaningless “P35 in the phrase “P23 WI3W 
‘TION, satisfy us in the morning with Thy mercy, is a corrup- 
tion of a rare word for abundance, Heb. “3%. I have shown 
(Kings 238, 51; cf. ZDMG 65, 563, 1. 23) that we have 
the same stem in "3%, 2 K 126. 8, which does not mean 
acquaintance, but donor, benefactor. Assyr. makéru means 
to give in abundance. We must read JOM “23/23 32W, Sate 
us with the abundance of Thy mercy. 

While 72¥ must be repeated in v. 5, it must be omitted 
in v. 10, and the last word of that verse, MP3), should be 
pointed M593, from *\3", to be weary, while the preceding 
w'r 13 "5 seems to be a corruption of 3M 333, we toil for 
nought. Schultens, Animadversiones (Amsterdam, 1732) 
p- 175, translated: Quia velociter transit, et avolamus; but 
wt 11 "5 cannot mean for it soon passes away or for it ts 
soon cut off (contrast Mah. 28, below). J.D. Michaelis’ 
rendering: Schnell fihrt das Schiff iiber die See und fliegt 


* Die Psalmen erklart von B. Duhm (Freiburg i/B, 1899). 
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davon® can be appreciated only in the light of our recent 
aviatic records. The divergences of the Ancient Versions 
show that the text is corrupt. The pointing M593 instead 
of 59) is supported by the Syriac Bible, which renders : 
JE OAS) N5Di5 poy xmet Sin, because affliction comes over 
us, and we are worn out.6 I have stated in ZDMG that this 
familiar verse must be translated : 
Our years are threescore and ten, 
and, if one be strong, even fourscore ; 
Most of it is labor and sorrow, 
we are ever toiling and moiling. 

But instead of 9P3 M9~5I3, we are ever toiling, in the last 
hemistich, it is better to read DIM S33, we toil for nought. 
Goethe said to Eckermann on Jan. 27, 1824, when he 
was 75: Man hat mich immer als einen vom Glick besonders 
begiinstigten gepriesen . . . allein im Grunde ist es nichts 
als Miihe und Arbeit gewesen.’ The reading most of it, Heb- 
O24, is supported by 6ST. The Book of Common Prayer 
has: Though men be so strong that they come to fourscore years. 

This Psalm is undoubtedly one of the most impressive 
poems in the Bible, but several of its familiar lines are 
meaningless, e.g. the well-known Establish Thou the work of 
our hands upon us. It sounds beautiful, but upon us in this 
connection is beyond explanation, and the meter shows that 
it is merely dittography of the upon us at the end of the 
preceding hemistich, May the favor of the Lord be upon us. 
The received text repeats the phrase Support the work of our 
hands without the meaningless upon us. This may be a cor- 
rection of the preceding clause.6 The Book of Common 
Prayer has Prosper Thou our handiwork. 

This beautiful poem is, of course, not a prayer of Moses, 
the man of God. Cheyne states in his Bampton Lectures® 


5 Deutsche Ubersetzung des Alten Testaments, part 6, p. 144 (Gottingen, 
1782). 

6 This Syriac verb does not mean to be snatched away, as some commen- 
tators suppose, but to be weary, exhausted, worn out, afflicted. 

7 Cited by Cheyne, The Book of Psalms (London, 1888) p. 255. 

§ Cf. Haupt, Purim (Leipzig, 1906) p. 47, 1. 42. 

®Cheyne, The Origin and Religious Contents of the Psalter (London, 
1891) pp. 74/5 
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that almost all the ancient and medieval commentators, and 
many of the best modern Christian exegetes, deny the Psalm 
to Moses.“ Grotius (Annotationes in Vetus Testamentum) 
suggested that some later poet might have written the Psalm 
in the character of Moses; he remarks on the title Oratio 
Mosis hominis Dei: Non ab ipso facta est sed ejus rebus 
animoque conveniens. The title was suggested by the refer- 
ences in the opening couplet to the creation of the world 
and by certain phraseological parallels (MVv5", MW) in Deut. . 
82 which had long since been ascribed to Moses.4 The 
Mosaic authorship was denied by Melanchthon’s friend 
Esrom Ridinger in his Libri Psalmorum Paraphrasis 
Latina (Gorlitz, 1581)." Hitzig believed that the poem 
was written between 164 and 152 B.c., and C. v. Lengerke 
(1847) assigned it to the later Maccabean period. The 
preceding Psalm (89) is undoubtedly Maccabean, and I have 
shown in the Florilegium Melchior de Vogiié (Paris, 1909) 
p. 276, that the following Psalm (91) is a Maccabean talis- 
man. The Prayer of Moses, the Man of God, may be almost 
as late as the Book of Ecclesiastes, which seems to have been 


completed about 100 B.c.1* Like Ecclesiastes this pessimistic 


10 But Franz Delitzsch, Psalmen (Leipzig, 1894) p. 585 stated: Es 
giebt kaum ein Schrijtdenkmal des Altertums, welches das Uberlieferungs- 
zeugnis seiner Abstammung so glanzend rechtfertigte wie dieser Psalm, and 
Tholuck, Psalmen (Gotha, 1873) p. 569 said: Die Stimme des alten 
Gesetzgebers lisst sich nicht undeutlich herauserkennen. T.C. Murray, in 
his Lectures on the Origin and Growth of the Psalms (New York, 1880) 
p. 271/2 says that none of the allusions of this song are unsuited to what 
we know of the Mosaic times... . It could well have been preserved in 
the early song book, ‘‘ The Book of Valor.’’ 

11 Cf. Lagarde, Gesammelte Abhandlungen (Leipzig, 1866) p. 37. 

12 He says, Verisimilius multo fuerit, magisque consentaneum, Antiochici 
temporis Psalmum existimare; cf. Rosenmiiller’s Scholia (Leipzig, 
1823) p. 1518 ; see also C. Ehrt, Abfassungszeit und Abschluss des Psalters 
(Leipzig, 1869) p. 3. 

13 See Haupt, Ecclesiastes (Baltimore, 1905) p.3. My interpretation 
of Eccl. 4 13-16 as referring to Antiochus Epiphanes and Alexander Balas has 
been endorsed by Bertholet in TLZ 35, 389. Cheyne, The Book of 
Psalms (London, 1904) 2, 78, called attention to the fact that v. 10 of our 
Psalm is alluded to in the Book of Jubilees (23 12. 15) which was, according 
to Charles, written before 96 B.c. or some years earlier in the reign of 
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poem exhibits a number of theological interpolations, e.g. 
the couplet consisting of vv. 7 and 9: 


Through Thy wrath we end, snatched away through Thine ire ; 
For all our days decline, our years are ended in sighing. 


This is a gloss to the third couplet of the original poem: 


Thou hast gendered them year by year, like sprouting herbage they are : 

In the morn it buds and blossoms, at even it is seared and withered ; 
and to the first line of this gloss, Through Thy wrath we end, 
snatched away through Thine ire, we have a tertiary gloss in 
v. 11: 


Who minds Thy wrath? who heeds Thine anger? 


Instead of the meaningless JFAX""5), and according to the fear 
of Thee, we must read AN" “%\, and who sees or heeds? The 
traditional rendering, even according to Thy fear, so is Thy 
wrath, is impossible. 

Just as obscure is the traditional reading of the second 
hemistich of the following line, M5 325 8331, which is 
supposed to mean that we cause our hearts to come unto wisdom 
or that we bring in (harvest) a heart of wisdom. Well- 
hausen, followed by Gunkel, reads M5M 335 N53\, that 
we may enter the gate of wisdom. ‘This is just as questionable 
as his reading 73W OM YU, the generation of men is shifting, 
instead of MIW MW OMI, Thou hast gendered them year by 
year. Instead of 72M 335 x30, we must read 12225 xd} 
MIM, and fill our hearts with wisdom.® 

V. 8 is a gloss to the first line of the third stanza: 


Relent, O Juvu! How long? take pity on Thy servants ! 
Heb. "Ma"D, how long? or enough! is used here elliptically 


John Hyrcanus ; see the new edition (1911) of the Encyclopedia Britannica, 
vol. 15, p. 5384; cf. Littmann’s translation in Kantzsch’s Pseudepi- 
graphen (Tiibingen, 1900) p. 79 and Schiirer’s GJV 3, 379 (1909). 

14 was very much interested in finding that Feodor Spanjer-Herford 
in his metrical version of the Psalms (Braunschweig, 1896) has bracketed all 
the lines which I regard as glosses, the only difference being that he has 
bracketed v. 13 instead of v. 12. 

15 Graetz, Krit. Commentar iiber die Psalmen (Breslau, 1883) p. 512, 
read mom 325 x5) PNT JD, so hat uns kund getan ein Prophet weisen 
Herzens, and considered this an allusion to Is. 65 20. 
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like the Assyr. adi mati in cuneiform penitential psalms. 
The synonym of adi mati, Assyr. axulép, which is connected 
with Heb. “OMX, O that! is used in the same way." For the 
perfect MW, Thou hast placed, in v. 8, we must read the 
imperative MMW, do place, and the following ‘N39, our in- 
iquities, is a corruption of ND, our suffering; we find the 
same word, mispointed M3) in Ps. 22 25. Similarly 1299 in 
the second hemistich, which is supposed to mean our secret 
sins, is a transposition of ay, our toil. Instead of Thou 
hast placed our iniquities before Thee, our secret sins in the 
light of Thy countenance, we must read : 

Oh! place our sufferings before Thee! our toil in the light of Thy face! 


i.e. Consider our suffering, and have mercy upon us! Let 
the light of Thy countenance shine upon us! Beam love 
upon us! (Num. 625). A similar transposition has been 
suggested for Eccl. 311, where several critics read 0) 
nada jn) Sayrns instead of the received reading OODA7NS. 
The true reading, however, is posi, obscurity, dimness: God 
has put obscurity in our heart, He has veiled our mental 
vision.” Locke says, our human understanding is the 
divine revelation through which God has imparted to us a 
portion of the truth. © has 6 aioy jpyor in the present pas- 
sage, reading ‘35D instead of 199. 

Duhm has pointed out that vv. 48, 49 of the preceding 
Psalm are a misplaced gloss to Ps. 90: 


ORs MS RTETEWbp Torr IT “St 48 
BsSywoTS WE) whe ome meaede ssi 49 


Tit 49 (8) "3 55 48 (2) 





48 Remember, O Lord, what life is, on what vanity «man is created ! 19 
49 Who is he that sees not death, and saves his life from Hades. 


(a) 48 al) the sons of 





(8) 49 lives and 


1 See Zimmern, Babyl. Busspsalmen (Leipzig, 1885) pp. 28 and 118; 
Delitzsch, Assyr. Handwérterbuch, pp. 44% and 435»; Assyr. Lesestiicke 
(1909) p. 158 b. 

17 See Haupt, Koheleth (Leipzig, 1905) p. 29, n. 7; cf. Nah. 82. 

18 Read 461 ; cf. below, note on FWRI, v. 4. 

19 Lit. Thou hast created man. 





HAUPT: THE PRAYER OF MOSES THE MAN OF Gop 121 


The connection between Ps. 90 and Ps. 89 48 was pointed 
out by Riidinger; see Hupfeld’s commentary (Gotha, 
1888) 2, 364. 

The Prayer of Moses, the Man of God, consists of three 
stanzas, each comprising two couplets with 3+3 beats in 
each line. Duhm states in his commentary‘ that this poem is 
written in tetrastichs with three beats, but in his translation™ 
he has four beats in each stich, or rather hemistich ; so, too, 
Bickell in his Dichtungen der Hebrdéer, part 3 (Innsbruck, 
1883) p. 171. The original poem consisted only of the 
first two stanzas; the third seems to be a subsequent litur- 
gical addition (so, too, Duhm and Gunkel). Hupfeld 
regarded vv. 1-12 as an introduction to vv. 13-17; he di- 
vided the poem into three stanzas : vv. 1-6, 7-12, and 13-17. 
According to Olshausen there are no regular stanzas.2! 
Reuss believed that there was a close connection between 
vv. 13-17 and the preceding verses, and contested the theory 
that the last stanza was secondary. Rosenmiller® di- 
vided the poem into two sections: vv. 1-11 and 12-17. 


The Hebrew text should be arranged as follows: 


onder wes mend mdan 


ferme pdip~ty obi; “1 113 “FM 
2f35am pos Sows n> on oS 


ermiowel yume oD | PTS ow FoKwD 
SOINTIS DW RA ASTOR wu avn 


br EMP Aw maw onan 
a3wan Soi say | span MEY “pas 


% Die Psalmen iibersetzt von B. Duhm (Freiburg i/B, 1899). 

21 Die Psalmen erklart von Justus Olshausen (Leipzig, 1853) p. 367. 

2 Das Alte Testament iibersetzt, eingeleitet und erlautert von Eduard 
Reuss, vol. 5, p. 205 (Braunschweig, 1893). 
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cow Msi Ox Psy aM 
SBN) DIN pT mer Sap oo") 


aptas Sy om ney AT ASW 
aay boa em Ton “pH. yaw 


soma “Sy atm yp Pas-by mes 
em IP Aes hy ee opi 17 





“ap "> 4 (7) Sx 2 (8) > mv AM Ny 1 (a) 
Horr 6 (5) “p5s 5 (e) moos 4 (8) 
mr joq5) N35) BRS Ids7> 7 (n) 
smius yw b> Pomp a Sa7> 9 
mW (x) mI (2) B73 10 (6) 
mms) 14 (u) TID TRS woay rad uny ANe 8 (A) 
SAI IK Mw MY Mss ww 15 (vr) 
mn wT Aer dy (0) webs 17 (é) 





3N73y2 9 (pp) Way ARAM DY JEN prin 11 (wm) 
ADIN 33 won) YVAN} 139 mynd 12 


This may be translated as follows: 
Psatm 90 
A Prayer of Moses, the Man of God 


O Lord,* Thou art eternal, 
{without beginning or end,*} 
Ere mountains were brought forth, 
ere earth and land were born. §} 


A thousand years in Thy sight 

are as yesternight” or as a night-watch? 
To dust Thou turnest mortals, ' 

and sayest, Return ye, men! 


Thou hast gendered them year by year, 
like sprouting herbage they are :« 
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In the morn it buds and blossoms,‘ 
at even it is seared and withered.” 


Our years® are threescore and ten,‘ 

and, if one be strong, even fourscore;* 
Yet most of them — labor and sorrow, 

for nought we are toiling and moiling. 


Relent, O Jahveh! Enough! 
take pity on Thy servants !> 
With the fill of Thy goodness sate us 
that all our days we rejoice.” 


Manifest Thy work on Thy servants, 
and Thy glory on their sons! 
17 May the favor of the Lordé be upon us, 
support our handiwork ! 





(a) 1 Thou hast been a stronghold for us (B) 2 O God! 
(vy) 4 whenitispast (6)inthenight (e)5inthemorning ({) 6 it sprouts 
(n) 7 Through Thy wrath we end, snatched away through Thine ire ; == 
9 For all our days decline,ep we end our years in sighing. 
(8) 10 in them («) years (x) years 
(A) 8 Oh! place our suffering be- our toil in the light of Thy face! 
fore Thee, , 
(v) 15 Let us rejoice as many days as many years as we saw evil! 
as we suffered, 


(#) 14 and be glad () 17 ourGod (0) upon us, support our handiwork 





(mr) 11 Who minds Thy wrath ? who heeds Thine anger ? 
12 Our days teach us truly to tell, and fill our hearts with wisdom ! 
(pp) 9 through Thine anger 


I append two metrical translations in German and in 
Assyrian ; cf. my Assyrian renderings of Pss. 23 and 187, 
and David’s Dirge on Saul and Jonathan, AJSL 21, 187; 
OLZ 10, 67; JHUC No. 163, p. 56; see Preliminary Bib- 
liography of Paul Haupt, compiled by A. Ember, JHUC 
No. 240, p. 26, 1. 6. 

Gebet des Gottesmannes Moses 


A i 1 Herr,* Du bist fir und fir, 
{von Urzeit bis zur Endzeit,?} 
2 Ehe denn die Berge geboren 
und Erd’ und Land erschaffen. § } 
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Vor Dir sind tausend Jahre 

wie die gestrige Nacht,y eine Wache.® 
Zu Staub machst Du die Menschen 

und rufst sie wieder in’s Dasein. 


Jahr fiir Jahr hast Du sie erzeugt, 
sie sind ¢ wie sprossendes Gras : 
Am Morgen wichst es und bliiht,$ 
am Abend ist’s welk und verdorret.” 


Unsrer Jahre Zahl ® ist siebzig + 
bei grosser Kraft auch achtzig ; « 
Doch ist’s meist nur Miihe und Arbeit, 
vergebliches Plagen und Quilen. 


Lassab! OJahveh! Genug! 

hab’ Mitleid mit Deinen Dienern !* 
Mit der Fiille Deiner Gnade lab’ uns, 

lass’ uns frohlocken™ al? unsre Tage!” 


Zeig? Dein Walten an Deinen Dienern, 
Deine Grisse an thren Kindern ! 
Des Herrent Huld sei bei uns, 
unsrer Hinde Arbeit fordre ! ° 





(a) 1 eine Feste bist Dufiiruns (8) 2 OGott (vy) 4 wenn sie voriiber 
gewesen 


(5) 4 in der Nacht (e) 5 am Morgen ($) 6 sprosst 
(n) 7 Vor Deinem Grimm ver- weggerafft durch Deinen Zorn.* 
gehn wir, 
9 Denn all’ unsre Tage schwin- unsre Jahre vergebn in Jammer. 
den,pp 
(@) 10 darin («) Jahr («) Jahr 
(A) 8 Unser Leiden stelle Dir vor, unsre Not vor Dein leuchtendes Ant- 
litz ! 
(v) 15 Fiir die Tage unsres Leidens fiir die Jahre da wir Ungliick er- 
gieb uns Freude, fahren ! 
(#) 14 und uns freuen (£) 17 unsres Gottes (0) 17 bei uns, unsrer Hinde 
Arbeit fordre ! 





(wr) 11 Wer bedenkt Deine Zornglut ? wer beachtet Deinen Unwillen ? 
12 Lehr’ uns recht zu zihlen unsre Tage _— und fill’ unser Herz mit Weisheit ! 
(pp) 9 durch Deinen Unwillen 
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Tiskitu sa Mésé amél ili 


1 Bélum: déra atta fultu-ulld ana-arkdt tmé 8} 
2 Lam sadé ?aldd-ma ergitu u-ndbalu ibbant. § } 


4 Ina-pdnika lim sandti kima-amsdty u-kima maggarti ® 
3 Téniséti ana -titi tatdr-ma “Tart amelati” tagdbi. 


B iii 5 Satta ana-satti tazrisun =< Kima--urqiti dgiti ibdsd 
6 Ina-séri iddsi-ma isdmax$ ine-lildti ibbal-ma irrur.. 


iv 10 Omé sandtini® sébad-ma _ina-emagé rabdti samdnd« 
Mo’adissun pusqu u-dan- ana-inimma sinuxdni sumru- 
natu cani. 


C v 13 Tara Idma adi-mati ana-ardéka réma risigun* 
14 Ina-makédr salimika sus- ina-kal timéni nirésa. #” 
gini-ma 


vi 16 El-ardéka epistukalinna- _ tanittuka elt mdrésun 
mir-ma 


17 La-dumqu sa Bélinié eli-  sipir qdtdni sutésire 
ni-ma 





(a) 1 dannatu ana-nasi tadsi (8) 2 ilu (y) 4 Sa étiqu 
(5) 4 ina-misi (e) 5 ina-séri (S 6 ugea 
(n) 7 Ina-uzzatika niklt ina-uggatika nillaqit == 

9 U-kal dméni izliqti-ma pp Sanatini ina-tanizi kala 
(0) 10 ina-sasunu () Janati (x) Janati 
(A) 8 Marustani maxarka Sukun Sapsaqani ina-niir panika 
(v) 15 Ki-timé marustini xuddini SJanati §a-limutta nimuru 
(mu) 14 u-nizddi (&) int (0) elini-ma Sipir qatani sutéesir 





(wr) 11 Mannu-uggataka idi-ma-= = mannu-kimiltaka upégq 
12 Ana-mani timéni kénis-Sidi-ma_ libbani niméga mulli_ (pp) 9 ina kimiltika 


CriticaAL NoTEs ON THE HEBREW TEXT 


V. 1.— The name WS may have been originally SW1 so 
that W would correspond to SWVT as “TNS to WR"; see 
note 24 to my paper An ancient protest against the curse on 
Eve in the Proceedings of the American Philosophical Society, 
vol. 50, p. 513 (Philadelphia, September, 1911). 

For OORT W's T has TT NM). 
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For 715% in the gloss 25 nvm ns Jid%, read 19; cf. Die 
Psalmen iibersetzt von E. Kautzsch (Freiburg i/B, 1893) 
p- 204. This word, however, does not mean catagvy7, refu- 
gium, but stronghold, from 119; see Mic. 80, below. Duhm 
thinks that this clause was probably added by the author of 
vv. 13-17 (stanza C). 

1) 3 means in all (GK § 123, c) generations, i.e. ever- 
lasting; so, 100, in Syriac. % has here pam (cf. Assyr. 
ana dir déri) which has the same meaning (for ever and ay). 

V. 2.— The two halves of v. 2 must be transposed (cf. 
Mic. 94, vi): FS pointy adi) (lit. from the dim past to 
the dim future; cf. above, p. 120, n. 17; contrast AL‘, 153°, 
line 20) is the second hemistich to the first line of the poem ; 
so Bickell, Duhm, and Zenner-Wiesmann, Psalmen 
(Minster i/W, 1906/7). Cheyne in his translation of the 
Psalms in the Parchment Library (London, 1884) p. 246 
renders from won te won, one xon extending indefinitely in 
the past, and the other in the future. 

5x, at the end of the verse, was combined by 63 (uh arro- 
otpéyys, ne avertas) with SWHM at the beginning of the fol- 
lowing verse; cf. second note on v. 3. This is endorsed by 
Paulus in Philol. Clavis iiber die Psalmen (Heidelberg, 1815) 
p- 397; also by Zenner-Wiesmann, and by Briggs, 
Psalms (1907). But ST have NTO NIT MNS. In fil, how- 
ever, ON (ef. Mie. 71, 1.2; 86, a) is vocative, not predicate. 

mm is impf. pass. Qal like {F, Mp", BP*, etc. (GK § 53, u). 

For bSynn (from On; cf. Mie. 82) read the passive ssinm 
(G rracOjvat, 3 formaretur, — DNSMS). % has two verbs 
(cf. note on S51, v. 6) for SoymM, one active, and one pas- 
sive: Saxn upnn xo xox Sonn xowi. Luther’s 
ehe . . . die Erde und die Welt geschaffen worden is better 
than AV before . . . thou hadst formed the earth and the world. 

SSN does not mean world, but land, especially terra firma; 
G, therefore, 4 oixouvyévn (cf. Syr. OND, ecumenical). 
@ San cor. Michaelis, correctly, Erde und Land; also 
Delitzsch, Psalmen (1894) p. 586 explains P"8 as Erd- 
kérper, and 52m as Festland. The original meaning is dry 
land; 53M (Syr. Saxn, Saxn, San, San, Seam) is the 
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Assyr. tébalu, a byform of ndbalu (for ma’balu; cf. BA 1, 
175) irom Sax = Sax, to be dry; cf. note on Soin, v. 6. 
Heb. 557 represents a later pronunciation of Assyr. tébalu, 
viz. tébilu; cf. Assyr. erritu = arratu, curse; ergitu = argatu, 
earth. A similar Assyrian loanword is ASQ (Hst. 23). 
According to Gen. 1 9 the dry land appeared after the earth 
had been created. 

V. 3.—This verse should be preceded by v. 4. Bach- 
mann, Psalmen, part 5 (Berlin, 1891) p. 342 remarked: 
Vers 4 passte besser als v. 3, und vielleicht darf man eine Um- 
stellung dieser Verse vornehmen. But more than 60 years ago 
Ernst Meier, Die poetischen Biicher des AT (Stuttgart, 
1850) p. 122 added to v. 4 the note: Dieser Vers steht im 
Hebr. unrichtig hinter dem folgenden. The same transposition 
has been adopted by Spanjer-Herford (cf. above, p. 119, 
n. 14). 

For SYM read SVM; cf. Mic. 70, uw. The traditional 
pointing presupposes the reading sure, Ly atrootpéwys ; 
see second note on v. 2. Graetz, O, vergilt den Sterblichen 
nicht bis zur Vernichtung. Briggs, Do not turn man back to 
dust. Bachmann’s conjecture, SOT VUX IV rmx, 
Thou hast pronounced a curse, Return, O man, to dust, is gra- 
tuitous. 

ROT is not equivalent to NOT AM WD (Hitzig). WD 
is miswriting for p= x; ef. Gen. 319, Eccl. 127, and 
Kings 142, 23; Mie. 80, e. 

For 83 read 725, fem. of J7=p7 Ex. 1614, Is. 4015, 
Arab. duqq, fine dust, lit. powdered matter (Hupfeld, zu 
Malm). Cf. "B99 pam 2 K 236. Some MSS read 82° in- 
stead of 75°I in Deut. 232; see Delitzsch, Psalmen (1894) 
p- 587, n. 1. If we retain 82%, we must point 85", a form 
like NW7. Isaac Leeser’s Bible renders, Thou turnest man 
to contrition. © eis tameivwow; so, too, 3 (=) Py) NON ; 
ef. v.11). @ NAW WD. 

For Yak read “WN; it is the modus rei repetitae (GK 
§ 107,e). Cf. note on U3" in v. 6. 

‘31W should be accented on the ultima; cf. Wah. 18, con- 
clusion of note on 11. It does not mean Werdet was thr wart 
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(J. D. Michaelis). Similarly J. A. Cramer has in his 
Poetische Uberseteung der Psalmen, part 3 (Leipzig, 1763) 
. 23: 
' Wenn Du gebietest: Sterbt ! Kommt Menschenkinder wieder, 
und werdet was ihr waret, Staub. 

Gunkel, Kehrt wieder zuriick zum Staub, daraus thr erschaffen 
seid. This explanation, which is advocated also by Briggs 
and in third edition of Kautzsch’s HSAT, is incorrect; the 
present passage must be explained according to Eccl. 14: 
x3 OT pin “7, generations are going and coming. The 
Coranic passage Sur. 30 10, cited by Cheyne, Psalms (1888) 
p. 254, has a different meaning. 

V. 4.— For the etymology of byams see AJSL 22, 251. 

In the gloss 33" "5 the prefix * is due to dittography. 
6 SuprAOev, S 39". 

MTNVOWN) was pronounced washmuréh; cf. above, p. 120, 
n. 18, and Mic. 69, ii. A night-watch lasted four hours. 
SYONMN is a synonym of WAX; it denotes the first half of the 
(Jewish) day, from sunset to sunrise (see J BL 21, 65, n. 17). 
Cf. German ndécht = yesterday, and iiber Nacht in the sense of 
in a short time. The poet means to say, in JHVH’s eyes 1000 
years are like 12 hours; nay, like 4 hours. The point is 
not, as Delitzsch, Psalmen (1894) p. 588 and Cheyne, 
Psalms (1888) p. 254 suppose, that a watch in the night has 
no duration at all to the unconscious sleeper. Far more cor- 
rect is the rendering given in the fourth stanza of Isaac 
Watts’ famous hymn, O God, our help in ages past, quoted 
in C. G. Montefiore’s Psalms (London, 1901) p. 472: 

A thousand ages in Thy sight 
Are like an evening gone ; 
Short as a watch that ends the night 
Before the rising sun. 
The chiliastic doctrine that the world will last for 6000 
years of toil and labor, to be followed by 1000 years of sab- 
bath rest for the people of God in the Messianic Kingdom, is 
based on the present passage (cf. 2 Pet. 3.8 and Sir. 18 10) 
combined with Gen. 1 and Dan. 9; see Harnack’s article 
on Millennium in the new edition (1911) of the Encyclopedia 
Britannica, vol. 18, p. 461. 
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V. 5.—For BMS see above p. 115. Mohammed says 
(e.g. Sur. 80 18) that God creates men min nitfatin, i.e. from 
a drop of semen. Ehrlich, Psalmen (Berlin, 1904) reads 
DMs", and explains this as der Samenfluss, woraus sie werden ; 
he renders the passage: Im Keimen sind sie ein Jahr; am 
folgenden Morgen sprossen sie wie das Gras. Zenner adopts 
Wellhausen’s reading 73¥ O° 5, but combines this 
with P""5, which he substitutes for "P23, thus rendering : 
Das Geschlecht der Menschen wandelt sich wie Laub. Oort, 
Emendationes (1900) p. 85 reads BA", which seems to be a 
misprint (?) for DIN. Graetz, UNS, Du hast uns ge- 
ziirnt. 

The reading MW WY, year in year out, is supported by © 
ta éEovdevopata aitav Etn Ecovtat, I quae pro nihilo habentur 
eorum anni erunt. *E£ovdevdw (cf. Mark 9 12)= é£ouvdevive is 
derived from ovdév, nothing, and means to regard as nothing 
(cf. Hag. 23) or worthless, to hold in little esteem, attach small 
value to it; é€ovdévapa means here vain pursuit, fruitless ef- 
fort (not contempt) = M7 jr 527 in Eccl. 416. Accord- 
ing to 3, 6 should read ta érn aitav eEovder®pata Ecovrat. 
6 took OMS as a noun; so, too, 5. © may have read 
OM instead of BNI (3 = 2,1="; ef. Mic. 90,1.6). The 
conjectures that © read OMIT (cf. Job 33 20) or OF (cf. 
Job 19 17) are not probable. % [TAS WY may be a corrup- 
tion, or correction, of JTINI NW, their trifles; RNIW is a 
diminutive (Néldeke, Syr. Gr. § 131) of NI"W, affair, 
matter (cf. Arab. Suwdiyun). @ paraphrases, Po" xd Sy 
pyr post prams prop smn, if they do not repent, Thou 
bringest upon them death ; like sleepers (i.e. dead) will they be. 

i? belongs to mbm “VSM ; pom is a relative clause (GK 
§ 155, g). Hupfeld-Nowack, correctly, sie sind... 
wie das Gras das sprosst. 

For mor read mM ; ef. Syr. mbm, to sprout. Shas TS 
MOM) ND? SEIT “OMT END. 

V. 6.— For DIM, after P°2’, read mdr, vertical dittogra- 
phy of por at the end of the preceding verse. 

Before 7*X" we may insert f™5°, which may have been dis- 
placed by the gloss mbm = mbrr. Or mbm (= mor) may be 
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a scribal error for F™5°. For similar erroneous repetitions 
ef. JBL 29, 106, n. 81. 

451° must be derived from 55% = pane, to wither, not from 
by, to remove the front or top, to crop (Mic. 86,a; ZDMG 
64, 710, 1.18). Cf. Ps. 372 and Is. 40 6-8; see my trans- 
lation in Drugulin’s Marksteine (Leipzig, 1902). © hasa 
double translation for 551: amomécot, cxrAnpvvOein (3 deci- 
dat, induret). %, correctly, NOM, withers ; but SSipn, cut 
off. 

For W3") we had better point V3", modus rei repetitae ; 
cf. last note but one on v. 3. 

V. 7.— This verse (and v. 9) is a gloss on vy. 5 and 6. 
The meter of v. 7 is 2+ 2, whereas v. 9 has 3+3 beats. 

Zenner inserts v. 7 after v. 10. 

w5m23 (cf. ZAT 29, 286, n. 4) does not mean turbati sumus 
(G érapayOnuev, 3 non) but we are despatched, snatched 
away by a premature death. Luther, correctly, wir miissen 
plétalich dahin. The theological glossator wants to empha- 
size the point that the reason why our life is so short is that 
we have provoked God’s wrath by our sins; cf. Rom. 5 12, 

V. 8.— This verse is a gloss to v. 13; see above, p. 119. 

Zenner suggested that AW might be taken as imperative. 

For 73D (instead of ‘UMW, our suffering; cf. v. 15) 
% has PON, T NISM. 

For 1259 (instead of W9) T has NINYOW NY, the sins 
of our youth (cf. “3 MINOM, Ps. 257). Cheyne (1904) 
reads 393%. §& pay = 6 oaiov nuov. Briggs, Thou hast 
set our youth in the sunlight of Thy face. 

For 1885 read “nd ; cf. Pss. 4 7, 44 4, 89 16, Prov. 16 15. 
6 eis dwticpov Tod mpocwrov cov; in Ps. 44 4 © has 6 dwtic- 
Hos Tod mpoowmov cov for TID “NX. Cheyne (1904) sug- 
gests INS (cf. AJSL 22, 250, below; 24, 124) for “MK. 

V. 9.—5 (€ INIEMN) means they decline ; so Briggs 
and Zenner (gehn zur Neige). Cf. OVA MB, Jer. 64, and 
Syr. NOY M5 NIB, the day declined, 8B, declining day, early 
evening. 

NASY3 is a tertiary gloss. 

In the second hemistich, PUMT"VS> Iw 55, we may sub- 
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stitute 2 for 55, as suggested by Buhl in Kittel’s 
Biblia Hebraica. SN TPR PIV “OH, G ra ern jar as 
apdyvn éuerérwv, J anni nostri sicut aranea meditabuntur. 
Cheyne (1904) suggests that © éuedérwv may be a corrup- 
tion of as 6 pedreTa@v, J sicut sermonem loquens (737). The 
original text, it may be supposed, was 23 33W 153, our years 
are ended in sighing; 2 (for “33, a form like "Ti) cor- 
responds to Syr. 81333 (also 8313, 8313) piping, peeping, chirp- 
ing of a bird, or piping, crying, weeping of a child; cf. Ger- 
man piepsen, Greek murmifev. © (followed by 33) took 723 
(= Syr. "23, piping) in the sease of Syr. "313, spider, reading 
MMI, like a spider, instead of M5, in piping, weeping. For 
confusion of 3 and 3 cf. Mie. 92,ii. GB 172? s.v. MIM states 
that @% suggest the reading 3, cobweb; see also Buhl in 
Kittel. But in the original Heb. text of the present pas- 
sage (2\) meant sighing, not cobweb. RV has, for a tale that 
is told, in the margin: or a@ sound or sigh. Schultz in 
Strack-Zéckler’s commentary renders Gemurmel. Kirk- 
patrick, Psalms (Cambridge, 1903) p. 551 translates: we 
consume our years asa sigh. In the Talmud, 3, spider ap- 
pears as 8°35) (miswritten N15, N53). We read Suc. 52% 
(cf. Snh. 99°; BT 3, 146; 7, 435): S77 “RS ON 37 TR 
moiga mays mam sos wes Sew pind mem nonns, 
Rabbi Asi said, The evil desire is at first like a thread of a 
spider, but finally it is like cart-ropes (Is. 518). This word is 
found also in Persian in the form kékiyé; see Vullers’ 
lexicon, 2, 779; it may be a Semitic loanword; contrast 
Graetz’s commentary, p. 510, and Delitzsch’s Psalmen 
(1894) p. 590, n. 1.—Duhm renders, Our years are like a 
weaver’s shuttle, a sound (?) the days of our years ; their utmost 
limit is T0 years; he proposes to read, "3" 737 IAS Wea Ww 
my OysY O73) www. The emendation O73] has been 
adopted by Gunkel and Zenner. According to the 
‘Aritkh, 8°3'3 means weaver’s shuttle ; for M8 cf. Job T 6. — 
In ffl, 737-35 (misread 737 W395) was substituted for 23 ; 
mt (for higai,4 a form like "SW, 332) means moaning in 


23 For hegéh instead of higéh cf. JAOS 28, 112. 
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Ez. 210 (2% FIM OP) just as 27, from the allied stem 
17, has the same meaning; cf. Ps. 52,394. Also in Gen. 
3 16 we must read ‘J237 instead of "V7; see n. 2 to my paper 
cited in the first note on v. 1. For 737 in Job 37 2, where 
it refers to the thunder, cf. my paper Die Posaunen von Jeri- 
cho in WZKM 23, 361. Ehrlich reads 3" V5, like them, 
i.e. in the same way, for M37 Wo5.— For ws apayvnv in 6 we 
must read as apayvn (so several MSS). Mederdw means not 
only to care for, attend to, but also to take care, take pains, 
labor. © may have interpreted the hemistich to mean that 
we labor all our life like a spider, spinning webs which are 
easily destroyed (cf. Job 814, Is. 595; see AJSL 26 10) so that 
our endeavors are fruitless. This hemistich would then have 
nearly the same meaning as 6’s rendering of the beginning 
of v. 5, ra é€ovdevopata aitav ern écovtat, or rather, ta érn 
avtav é€ovdevopata écovrat. Luther remarks in his Scholae 
de Psalmis, habitae annis 1513-1516, edited by J. K. Seide- 
mann (Dresden, 1876) vol. 2, p. 96: Opera inutilia sieut 
aranearum tela efficiunt; contrast Luther’s Psalmen-Ausle- 
gung, compiled by Chr. G. Eberle, vol. 1, p. 848 (Stuttgart, 
1874). Matthias Claudius says in the fourth stanza of 
his well-known song Der Mond ist aufgegangen : 

Wir stolzen Menschenkinder 

Sind eitel arme Siinder 

Und wissen gar nicht viel ; 

Wir spinnen Luftgespinste 

Und suchen viele Kiinste 

Und kommen weiter von dem Ziel. 
The last line but one of this stanza is based on the theologi- 
cal gloss in Eccl. 729: 3°39 MVAWM WP AMM, they have 
sought out many inventions, i.e. devices, theories, speculations 
(Luther, aber sie suchen viele Kiinste).—_ Cheyne (1904) 
renders v. 9: Our doings are like spider's webs, our works have 
been crushed like locusts. Cheyne’s conjectures in his new 
commentary (cf. above, p. 118, n. 13) are like spider’s webs, 
and the words of the Bible are crushed like locusts. He 


2%) instead of 72) (cf. Mic. 72, vi) is due to haplography (3 omitted 
after 1). 
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translates ¢.g. v. 2: Before Thou didst exalt Jerahmeel, and 
didst magnify Miggur and Ishmael. He thinks (2, 76) that 
DSR wR may be an editor’s conjectural emendation of a 
corrupt form of the words TMX" qo. More probable, 
however, WX wd = SxpAw", and OVA = SRI. Sapient 
sat! Contrast Mic. 79, below.—€ paraphrases the present 
hemistich: NNMOT NN OST PT RIM HY RIM, we end 
the days of our life like a breath from the mouth in winter. 

V. 10.— According to Herod. 1, 382; 3, 22 (cited by Hit- 
zig) Solon said, "Es yap éBdounxovta érea ovpov tis Cons 
avOpar@ wpotiOnus, and the Ichthyophagi sent by Cambyses 
to the Ethiopians stated, dydaxovra 5é érea Sons mAnpopa 
avdpt paxpétatov tpoKxéec Oar. 

The psalmist uses the feminine plural °3W ; in the pre- 
ceding gloss we have the masculine plural IW. 

% has yom, hardly, for 11333; the Heb. phrase, how- 
ever, does not mean hardly or at the most, but in (the case 
of) great vigor (intensive plural). The Ethiopic text of the 
Book of Jubilees, 23 15, where this passage is quoted, has if 
he be strong ; cf. above, p. 118, n. 13. Leeser’s Bible ren- 
ders, If by uncommon vigor they be eighty. Similarly, Augusti 
and De Wette’s translation of the OT, part 3 (Heidelberg, 
1809) p. 237 has, wenn mit grosser Kraft, achtzig Jahr. 
Grotius explains, st autem viribus eximiis praeditus aliquis 
fuerit. AV by reason of strength is correct, and Luther’s 
und wenn es hoch kommt is wrong. Graetz’s conjecture 
FMS) [3 ON! is gratuitous. 

For O21 we must read 023" (so Zenner). @ has 70 
Treiov aitar, SPTARND, T pS, J amplius eorum. 

The second hemistich of this verse is corrupt; see above, 
p. 117. For MBD3, at the end, we must read MB$3}, modus ret 
repetitae, and the preceding WM 13 "3 seems to be a corrup- 
tion of BIA WN (O=3=), cf. Mic. 14, ii; 1=9; °=3); 
w=0). Hubert Grimme’s conjecture, in his Psalmen- 
Probleme (Freiburg, 1902) p. 88, W"3, death, is impossible. 
According to J. D. Michaelis (cf. above, p. 116) the 
meaning of the passage is: wir segeln iiber die See des 
Todes d. t. wir gehen in jene Welt; wir sterben. © has 6te 
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érnrOev mpavtns ef’ juas Kal madevOnocucfa, 3 quoniam 
supervenit mansuetudo et corripiemur, % Sy xmxt Swe 
JDTWNNI XID (cf. above, p. 117, n. 6). G may have read: 
“D°3) JM URS %5, and corripere in J may be a correction for 
corrigere. Briggs considers the first two hemistichs of 
v. 10 a prosaic gloss. He renders the third hemistich of 
v. 10, preceded by the end of v.9: As a sigh are the days 
of our years, and their breadth is travail and sorrow. 

V. 11. — This isa tertiary gloss to v. 7 ; cf. above, p. 119. 

For AX) read, with Duhm and Zenner AR “51. 
Both ST and AN" mean here to heed, to pay attention to (cf. 
Gen. 39 6. 23). We pay no attention to the manifestations 
of God’s wrath, but continue to sin, and are therefore 
snatched away by a premature death. Luther’s und wer 
fiirchtet sich vor solchem Grimm? is better than AV even 
according to Thy fear, so is Thy wrath, but Dahm’s 78" 
is preferable to Luther’s NV “S\, although this reading is 
endorsed by Wellhausen and Gunkel. 

V.12.— 370775 We" m5 does not mean So teach us to 
number our days,* but Make us know accurately how to number 
our days, i.e. Make us realize that our days are numbered. 
According to Hitzig, followed by Kirkpatrick, [> = JAN'S), 
but this is a corruption of AN" “1. The adverb 73 does not 
mean thus in this connection, but truly, correctly, Assyr. 
kénis. We have the same 72 in 729, all right, lit. verily (it 
is) right; see ZDMG 65, 565, 1. 18. J. D. Michaelis, 
Lehre uns unsere Tage richtig zdhlen ; Delitzsch, zu zéhlen 
unsere Tage lehre recht verstehen. Also in 1 S 2317 ON 
j> dT "SN Sw means, also my father Saul knows that very 
well ; so Nowack; contrast Driver ad loc. 3S NII3 [STS 
Pom; G has rHv SeEadv cov yropicov, J dexteram tuam sic 
notam fac, for MW [>. G read 33%5" instead of 3%". This 
mistake is endorsed by Briggs, who renders: Thine hand 
so make us to know, the hand as stretched out in anger and 
in doing awful deeds. Luther, Lehre uns bedenken, dass 
wir sterben miissen. 

25 Cf. Ps, 44 18. 


26 St. Jerome’s Psalterium juxta Hebraeos renders: ut numerentur dies 
nostri, sic ostende. 
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For the second hemistich, see above, p. 119. 

V. 18. — ASW = FER PM ow, Ex. 32 12, 2 K 23 26, Jon. 
39; ‘NID = (IBWN) WN Ns sy. This elliptical how 
long? is equivalent to our enough! Zenner reads ID 73 
7TN2 (or 5D), and translates: Wende Dich wieder zu Deinen 
Kindern (TH !). 

For 59 read "SY; see Mic. 70, y. 

V. 14. — For the phonetic corruption (Mic. 69, i) "p35 
instead of 333, with abundanee, see above, p. 116. 

V. 15.— Instead of IID (G éerareivacas jas), read 
NIN, our toil, as in v. 8. 

V. 16.—For 58 read 59. Juvu’s work is to manifest 
itself on His servants :” as long as His chosen people suffer, 
He seems to be asleep and inactive ; as soon as they prosper, 
it is evident that He is working for them, and this prosperity 
is to be vouchsafed not only to the present generation, but 
also to their children. Otherwise the heathen may say, 
Where is their God? Cf. my interpretation of Ps. 130, in 
AJSL 2,100, n. 5. According to Ehrlich, this passage, 
especially the word 7M, shows that the worshipers of 
JHVH were poorly fed and clothed at that time. © odyyn- 
gov seems to have read MN (not FI, Briggs) for 
F771; for the confusion of } and 5 cf. Mic. 71, below. 

V. 17. — Establish the work of our hands means, Give sta- 
bility and prosperity so that we may live in peace and enjoy 
the fruit of our labors (O°T MWS = DDS D, Hag. 1 11). 

759 is an erroneous repetition of 1759 at the end of the 
preceding hemistich, and the final 7205 WT AWS), without 
the meaningless (We llhausen) 155, may be a correction 
of the preceding clause (Pur. 47, 42). The explanation 
that 13°99, super nos = nos protegens, is not satisfactory. 
The final 73313 3°" AWS) 3°99 is omitted also by Zenner. 


2 Kirkpatrick explains, Manifest Thy power on their behalf. 
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The Location and Etymology of Ast m7, 
Gn. 22 14 
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HE explanations that have been offered for this difficult 
term have been largely conjectural. It is generally 
recognized that the pointing must be the same in both 
occurrences of the expression (both in the same verse), and 
that ANT should not be pointed as Qal the first time and as 
Niphal the second. So the Pesh., Old Latin, and Vulgate 
read Qal in both places; LXX and Luc. read as in our 
present Hebrew texts; the majority of modern scholars read 
Niphal in both places. 

There is a difference of opinion as to the location of the 
sanctuary. The Samaritans placed the story of the inter- 
rupted sacrifice of Isaac at Mount Gerizim; the Jews, with 
equal tenacity, placed it at Mount Moriah, and the later 
editor of the chapter has rather clumsily trundled the Jewish 
tradition into the story.1_ Both these notions may be aban- 
doned, and some other explanation sought. 

By judicious omissions, substitutions, and changing of 
order, Gunkel? finds that the group of consonants Oe 
occurs three times in this chapter. For this reason he pro- 
ceeds to identify the spot which is called in our present text 
eT MT with the Sx" of 2 Ch. 20 16, and locates it in the 
neighborhood of Tekoa. This at least has the merit of 


1 The reading "Va" is plainly not the original in Gn. 222. Pesh. reads 
“NA. LXX rv vyyAnv and Aq. xaragavyn show that both these authorities 
read “387, which was probably the earliest reading. Adquila’s translation 
evidently derives 38 from the root ‘‘ to be evident, prominent’’ ; cf. Assyr- 
ian amaru, ‘* to see.”’ 

2 Genesis, in loco. 
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ingenuity. Holzinger* makes the significant note, “ohne 
Location, auf jeden heiligen Ort anwendbar,” not attempting 
to identify it with any particular spot. 

Gunkel is undoubtedly correct in his supposition that the 
original reading must have been Ox instead of MT. Cheyne 
notices this, and suggests the identification of this spot with 
the "89 58 of Gn. 16. Of this conclusion the present writer 
sees further indications. 

The Hagar story of Gn. 16 is universally ascribed to J, 
with the exception of vv. 9-10, which are attributed to E. 
These two verses are each introduced by the stereotyped 
mr on n> “ON, plainly from a later hand. With the 
exception of this introduction, they may be compared with 
two verses from the story of the interrupted sacrifice of 
Gn. 22. 


Gn. 16 Gn. 22 
‘som rsa Sx saw 9 rss Ox oma se 19 
onan 
JOU MX AS ASI 10 JOU AR AIK AS 17 
sm BD 1 Dawn "s5155 


In the comparison of these verses three observations may 
be made, not all of equal importance, but all bearing upon 
one another. 

1. In 169 and 2219 occurs the use of 31 with 5x and 
the person. 

2. 16 10a and 22 17a are identical. 

3. 1610» and 22 17», while not in the same language, ex- 
press exactly the same idea. 

The commentators all agree in making 16 9-10 the work of 
some other hand,—probably of E,—but they offer no 
explanation of how the verses came to their present position. 
But it would seem that in the agreement with 22 17. 19 we 
have a clue, not only to the way in which they came to their 
present position, but also as to their author. 

There are in 16 and 22 two traditions which endeavored to 


8 Genesis, in loco. 
# Articles ‘‘ Jehovah-Jireh ’? and ‘‘ Isaac,”’ in EB. 
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explain the etymology of a Premosaic divine name, for the 
“NT TT of 22 is undoubtedly the ‘81 5x of 16. The 
account in 16 is that of the southern school J ; that in 22 is 
that of the northern school E. The principle underlying 
both traditions is that at some time the divinity, the 
revealed to a worshipper the fact that he was unexpectedly 
watching him. That this fact was connected with Hagar in 
one chapter and with Abraham in the other is of no great 
importance. Other traditions are connected with two per- 
sons and pictured upon entirely different backgrounds, e.g. 
the naming of Beersheba. 

The school by which the two accounts were edited after 
being welded together, JEr, recognized the kinship between 
these two chapters, and did what had been done in numerous 
cases, viz. supplemented the one account with a verse or 
verses from the other. Because there was such divergence 
between the subject matter of the two chapters in the form 
in which they came to JEr, the chapters themselves could 
not be combined. As men from the southern kingdom, the 
writers of the JEr school were interested primarily in the J 
document, which they supplemented from E, rather than the 
reverse, while E was left practically intact. The transition 
from AX AYT to "8 OX, while possibly not apparent upon 
first reading, is comparatively easy. 

In 16 13 the ° of "8" is not the first person pronominal 
ending. A great many of the? iby verbs, besides IN", have 
a participial or abstract nominal formation ending in "~ 
(among them may be instanced "53, *53, 3", "5, "5, ™), 
‘wp, “AW and SN), and the simplest explanation of "8" is 
that it is a similar participial or abstract nominal formation, 
so that "1 5X would be “the God of vision” or “ the God 
of seeing,” preferably the former, making "8" a synonym of 
MN", “vision,” in Is. 28 7. 

In accordance with the suggestion made on pages 59-62 of 
the current volume of this JoURNAL, I would read in 22 11 
san... . Se TOR NM instead of ANT ROD POR NAPA 

, and in 2214 I would suggest that the verse 
originally read "8" Oe x07 Bipat Bw omsx xp. The 
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writer of 22 14 was in possession of a very old tradition that 
the name “God of vision” was used at that mountain be- 
cause it was narrated that the 5¥% once appeared there, sub- 
stantially the same tradition which underlay 1613. The 
JEr writer, following the practice of his school, substituted 
mu for x, making the name read "8" MT. This, how- 
ever, was an unusual term, calling for some explanation. 
This explanation was placed in the margin: DY "Vax" “WR 
ri" TTP “VIS, and soon crept into the text, which, under 
its influence, was altered to AN" MT, the alteration in no 
way changing the meaning of the original. 

If these conclusions be correct, they would militate against 
the claim of Wellhausen that "8" is the name of an animal, 
and against the suggestion of Gunkel and others that it is 
the name of the place. They also complete the link in the 
chain of evidence that in the legends of Genesis bx is never 
used with the name of a place, as would be the case if poly- 
demonism or polytheism were the prevailing thought of the 
time, but that it is always used with an attributive noun 
descriptive of some activity of the El. 
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Notes on the Old Testament 


JAMES A. MONTGOMERY 


PHILADELPHIA DIVINITY SCHOOL 


1. "3, Gen. 31 47. 

The Jewish temple at Elephantine is called in Papyrus E, 
1. 14, and J, 1. 16 (Sayce and Cowley’s publication), SUS. 
The word has given rise to various explanations. Néldeke 
has noted the possible derivation from Assyrian ékurru; 
Syriac éggéré, “ roof,” has been suggested ; and most recently 
Sachau argues for the active formation @géré, as in Syriac, 
the “assembler,” hence “assembly,” comparing Arabic 7émé, 
“mosque.” ? Preferring to remain in the field of the elder 
Aramaic I suggest identification with Rabbinic "°8, “heap, 
hill,” which is used in the Targums for a heathen altar; so 
the Targum to 2 Ki. 213 renders FA¥S5. The word is then 
to be associated with "7, Gen. 31 47, in RAINY “NN, “heap 
of witness,” there rendered into Hebrew by 53. If “0 is of 
katl-formation, as the Massora points it, it is related to NUN 
as Syriac kabrd to kebérd, with the softening of * to 8; if it 
should be pointed "3", it is the same word, @ having become 
6. With the root-meaning of a heap, 8738-7" corresponds 
in meaning to Hebrew 53, primarily a “height” (e.g. Dt. 
3213). Both words experienced the same development in 
meaning, coming to be used of the sacred mound or eleva- 
tion, then of the precinct, and finally of the temple reared 
there. ‘3 appears to be used in the latter sense in 1 Ki. 
117; more accurately the structure is a M3 M"S, e.g. 12 31. 
We may compare the like development of denotation in 
Arabic masjid and Latin templum. The Aramaic-speaking 
Jews of Elephantine were thus using the Aramaic equivalent 


1 Aramdische Papyrus, 1911, pp. xxiii £, 
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of the Hebrew ‘13 for their Yahwe-temple. What relation 
this native Aramaic word 878-9" has to Assyrian ékurru, 
I leave to Assyriologists to determine. There may have 
occurred in this case one of the numerous artificial assimila- 
tions of Semitic and Sumerian words.? 


2. Sy ory, 1 Ki. 20 12. 

This technical term for attacking a city has its exact par- 
allel in the Syriac ; e.g. in the Ecclesiastical History of John 
of Ephesus, in Gottheil and Jastrow’s Semitic Study Series, 
xili, p. 17, 1. 2, and p. 34, 1.6. The phrase in the latter 
passage, NMI SY OD, is identical with the Hebrew. 
There can be no objection in finding the same meaning for 
5 mw in 1 Sam. 152. Compare English “set at, make a 
set at,” and Dr. Cobb cites for me a word of Prince Hal to 
Falstaff: “‘ We two saw you four set on four.” 


8. Sukkoth-benoth, 2 Ki. 17 0. 

It occurred to me several years ago that the original read- 
ing for this obscure phrase was best represented by the 
Greek text B, which has Poyyw@BarveBe ; poy is for doy, a 


mutilation of Marduk, and Bawee is an abbreviation of the 
name of the Babylonian goddess Zer-p(b)anitum. Stade, I 
find, has made the same suggestion in the Polychrome Bible, 
ad loc. There remains for explanation the syllable -oth-. 
This doubtless represents an original FX), so that the text 
primarily read: And the Babylonians made (or better, wor- 
shiped) MYSC71) AS TMS MEK. 


4. The barbarous syllables in Is. 28 10. 

Duhm in his brisk fashion has correctly criticised the cur- 
rent interpretation of these words as “ precept upon precept, 
. .. line upon line, .. .” He would understand them as ono- 
matopoetic sounds taken from some proverbial phraseology. 
May these syllables be a pedagogic by-word taken from the 
schoolmaster’s instruction in teaching the alphabet? “Sade 


2 This note was read at the meeting of the Society in December, 1910. 
Professor Margolis has briefly made the same suggestion for identity of 
NWI and WW in JQR, N.S. ii, 427. 
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for Sade, Kof for Kof,” so we might say, but in this passage 
may be preserved elder or variant names of the letters ¥ and 
p (cf. the names of 1 and FA). The sing-song phrase may 
have attached itself to these letters because of their raucous 
rhyming. This interpretation would be in agreement with 
the pedagogic character of the chapter, and would heighten 
the contrast in the reference to “the strange lips and other 
tongue ” with which Yahwe threatens to teach his people. 


5. iM, Is. 28 15. 

In his paper entitled Ro’eh and Hozeh in the Old Testament, 
in the JouRNAL for 1909, p. 42, Dr. Jastrow argued that 
both these terms originally connoted divination ; he showed 
that FIN" is the béré@ of the Babylonian, the practitioner of 
intentional auspices, and IM is the observer of accidental 
omens. Jastrow discussed in this paper every important 
instance of IM but one, the present case. 

In this passage the commentators have endeavored to 
understand *NM as though it referred to a “ vision” obtained 
with Hell, 7.e. some necromantic rite. But it is evident 
that “IM is synonymous with the parallel A", even as the 
Greek understood them,— daOynnv . . . cvvOncny (Sym. 
cuvOyx«nv in both places). But Jastrow’s discussion gives a 
clue to the understanding of FIM in our passage. This word 
and its parallel A 3 denote a covenant founded upon, conse- 
crated by, auspices. Our verse then presents the two roots 
baré and MM, of which the latter is to the former as, according 
to Jastrow’s thesis, 1M is to AN, which, with Jastrow, equals 
bart. This equation further reflects corroboration upon the 
derivation suggested by Jensen for the connection of Hebrew 
Fw"3 with Babylonian bard, used of auspices.* Our biblical 
verse not only gives us a hitherto misunderstood word from 
the vocabulary of divination, but also unconsciously offers 
the etymology for the much discussed A™3. 

There remains the discussion of the form of the word, 

8 See Haupt in the Journat, 1900, 59. It may be noted that this deri- 
vation for MS is not to be found in Kraetzschmar’s monograph, Die 


Bundesvorstellung, 1896, in the articles on ‘*Covenant,’’ in HDB and EB, 
nor in the Oxford Dictionary. 
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which is pointed as the Kal active ppl. ; cf. 78", v.7. The 
pointing is impossible ; the word is to be equated with (the 
aramaizing?) MIM of v. 18, to which it bears the same rela- 
tion as 71 to m2. Accordingly point MIM, 7 (v. 7), 
and read probably O3Mih, v. 18. 


6. 530, Am. 59. 

The usual interpretation of this verb connects it with the 
three biblical instances of the root 3, “be cheerful, smile,” 
with which are to be associated the names 1293 and 55, 
denoting the deity’s complaisant demeanor (cf. pAX*). The 
corresponding Arabic root balaja, balija, means “be bright, 
joyous,” the original idea being possibly that of the break- 
ing of the dawn, in which case 353 is a variation of the more 
common theme 255. But the usual rendering, “he flashes 
destruction upon the strong,” is too forced an interpretation 
to commend itself to the present writer. I propose there- 
fore to connect the verb with Arabic walaja, “come in,” so 
that our Hifil is exactly parallel with 8°35" (so to be read for 
813") in the parallel limb of the verse. Walaja is itself also 
to be connected with the theme 39, proceeding from the 
meaning “ divide, break open,” to that of “entering.” PLG, 
BLG, WLG, are thus variations of the same theme. A 
parallel is to be found in the Hebrew verbs won, DoD (oc- 
curring only in the derived stems), with which is to be con- 
nected Assyrian balétu, “live,” for which, so far as I know, 
no connections have been established by the Assyriologists. 
The two Hebrew verbs, in the first stem, had the sense of 
“ getting off with one’s life.” 


T. $57, Eccles. 11 5, etc. 

Some instances outside of the Hebrew sphere may be 
adduced to Dr. Cobb’s interesting paper on 527 as _practi- 
cally “the universe,” in the JouRNAL, 1910, 24. In the 
Assyrian we have Ka bén kala, “Creator of the universe,” 
Hilprecht, Assyriaca, 18 ; Sala as goddess ga kullati, Delitzsch, 
Handwérterbuch, 331; the proper name Sin-li’t-kullati, “Sin 
is powerful over all,” Tallquist, Meobabylon. Namenbuch, 
319; and the royal title Jugal kalammu, “king of the whole 
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(world),” Thureau-Dangin, Die sumer. .u. akkad. Kénigsin- 
schriften, 152. In the Syriac the divine title 55 x", “lord 
of all,” is frequently found, e.g. in the Life of St. Ephrem, 
Brockelmann, Syr. Gramm., Chrestomathy, p. 26, and 
Thomas of Marga, Book of Governors, ed. Budge, p. 28, 1. 21, 
et passim, here always written as one word. I may compare 
a similar epithet in one of the emperor Julian’s orations, 
6 Bacthe’s tov Srwv “HrL0s, cited by Cumont, Oriental Re- 
ligions, 258, n. 80, from Hertlein’s ed., Or. iv, p. 203, 5. 
Shamash, the Babylonian sun god, is also hailed as god of 
all, Jastrow, Rel. Bab. u. Ass., i, 254. 


8. The interrogative particle "9 or MS. 

In the JouRNAL for 1904, p. 95, the writer suggested that 
‘3 in Am. 7 2, Ruth 3 16, is an interrogative particle, corre- 
sponding to Latin num, Greek wn. The same use is required 
for 7% in Jer. 25: S19 "D OD MISN IND 7H, generally 
translated: ‘“ What falseness have your fathers found”; but 
this demands 1p m%. Translate: “Did your fathers find 
falseness in me?” In the same way may be understood the 
unique expression in Dt. 5 23: ‘) “Ws b> 9, universally 
translated, ““Who is there of all flesh who has heard,” etc. 
But then we should have 7/5 “5, as in Gen. 218. The diffi- 
culty is avoided by taking “9 as the interrogative: “Has 
any flesh heard?” It may be observed that the interrogative 
pronoun, used exclamatorily, has become a negative particle, 
as already in classical Hebrew, and then an interrogative 
particle. 


9. The correlative use of "5 and JSR. 

The most natural translation of "D in Is. 625: 595° "5 
33 oss” mina “WMD, is “as,” —“as a young man 
marries a virgin,” etc. The commentators who translate it 
“for” have to supply the necessary “as,” while Lagarde, 
recognizing the difficulty, proposed Sya5 (see Duhm, ad loc.). 
Further, "5 is to be translated as “so,” in Job 6 21, MAY "3 
 onen (reading 5 for 5); here "D is supposed by some 
translators to be an error for {>, but unnecessarily. These 
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cases prepare the way for observing the correlative use of 
"3 and f5 in Is. 559: "377 W132 [> PANS DW PII "5; ef. 
the immediately following correlation in v. 10f., [2 - - - Wd. 
Again, "5--- "5 may possibly be taken as correlatives in 
Job 31 11f., ze. “as it is a felony, so it is a fire that burns 
even to hell.” But the usage is more evident in Gen. 18 20, 
where Yahwe says, “9 BAROM M35 "5 Md) BAD pst 
"IN 7™35. The translation of RV, “ because . . . and be- 
cause,” misses the terse rhetoric. Also the preferable ren- 
dering of "5 as an asseverative particle (e.g. Dillmann, 
Gunkel) evades the logic of the passage, for the Deity is 
thereby represented as forestalling his inquisition (v. 21) 
with a verdict. Rather he is depicted as drawing a prima 
facie conclusion from the fame of Sodom and Gomorrah’s 
iniquity: “as the bruit of them is great, so is (must be) 
their sin grievous.” That is, there is enough evidence, as 
with a grand jury, to call for an indictment and lead to a 
judicial examination. 

This correlative use of "5 is etymologically the same as 
that of the preposition 5, e.g. in J753 O95. The basis of 
both the conjunction and the preposition is a demonstrative 
element (see Duval, Grammaire syriaque, 164), which lends 
itself to correlation, as in the case of “ here and there”; an 
exact equivalent to this correlative use of a demonstrative 
element is found in the English “the . . . the” in 
comparisons. 

Correlation is also evidently expressed by > .. . JO8 in 
Jer. 3 20: “ As a woman is false to her lover, so have you been 
false to me.” Just below in v. 23 J=8 . . . [28 may possi- 
bly be used in the same way: “ Just as in vain are the hills, 
etc., so in Yahwe is Israel’s help.” [5X in these cases is to be 
connected with the Syriac atkan, “as” (which actually 
occurs in an Aramaic magical inscription from Nippur as 
f>"8). For d-ken from ai-ken, cf. dn from ain, “where.” 
Etymologically the proper correlative particles would be 
j> - -- J28, as in Jer. 3 20, but confusion has probably arisen 
in the literary tradition. Further, [58 in 1 Ki. 11 2 may be 


4 Cf. Haupt’s notes on > and j2, JBL, 1910, 104, 
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the same word. Stade, SBOT, ad loc., would change it to [5 
on the strength of the Greek wy. But the Greek may be 
right without faulting the Hebrew. [5°%, like the Syriac 
j>"8 and the Latin ut, may have come to denote purpose or 
end. 
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‘The Passover Papyrus from Elephantine 


H. J. ELHORST 


UNIVERSITY OF AMSTERDAM 


READ with great interest the article of Prof. W. R. 

Arnold in the JOURNAL, vol. xxxi, p. 1-33. But, 
though I agree with the distinguished author on many 
points, I cannot accept his conclusion that we have little 
reason for connecting Darius II with the directions given by 
Hananyah to the garrison of Elephantine for the celebration 
of the feast of passover, as found in Papyrus 6. Professor 
Arnold supposes that Hananyah is speaking, not by the 
authority of the Persian king, but on the commission of the 
priests at Jerusalem, and therefore he would read (ll. 3. 4): 
“This year, the fifth year of Darius the king, being sent 
from the king to Arsames, I, Hananyah, visited the city of 
Jerusalem” (or something of that sort). I object that this 
reading would not be complete. After having told that on 
his way from Darius II to Arsames he stopped over at Jeru- 
salem, Hananyah could not immediately proceed: “ Now, do 
ye count thus,” etc. The suppletion, “I visited the city of 
Jerusalem,” ought to be followed by: “when the priests 
gave me directions for the celebration of the feast of pass- 
over in order that I might deliver them to you” (or some- 
thing of that kind). For such a long suppletion, however, 
we lack in the papyrus the required space. I believe, there- 
fore, that Sachau was quite right in assuming that row in 
1. 3 is used impersonally, and I should like to read (Il. 3. 4): 
“ And now, in this year, year 5 of Darius the king, (a mes- 
sage) was sent from the king to Arsames, relating to the 
celebration of the feast of passover by the Jews,”—if the 
last word of the lacuna is 8™1,—or, “relating to the cele- 
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bration of the feast of Massoth,—if the last word of the 
lacuna is NOD, azyma. There is no space for more than 
the suppletion, “relating to,” etc.; but this suppletion, as I 
have already pointed out, is postulated by the words which 
follow: “Now, do ye count thus,” etc. And if this cannot 
be doubted, the authority by which Hananyah is speaking 
must be the authority of Darius II. 

I have a few remarks to add: 

1. Professor Arnold says (p. 18) that there is something 
decidedly queer about the expression: “this year, the fifth 
year of Darius the king, a message was sent from the king to 
Arsames,” etc. He means that the time of the year ought 
to be mentioned also. In my judgment this opinion is 
perilously near the line of over-sublety. At all events, 
Professor Arnold forgets that Hananyah is only giving a 
report of the rescript sent by Darius to Arsames. That in 
such a report often only the year of the king was mentioned 
is shown by Ezra 6 3, and this is valid not only if the decree 
of Cyrus is authentic, but also if it is falsified, for we may 
take for granted that a falsifier would not disregard the 
usual formula. 

2. In the opinion of Professor Arnold Papyrus 11 sheds 
light upon Papyrus 6. Certainly Papyrus 11 gives us some 
information about Hananyah. From this papyrus we know 
that Hananyah was not Egyptian born. A few years before 
Papyrus 11 was written he came to Egypt. But that is all 
the information it gives. It is impossible to show from the 
contents of this document that Hananyah came to Egypt in 
the year 419. Professor Arnold has felt this himself, for 
(p. 28) he says that Papyrus 11 was written some time after 
419, taking for granted (from the contents of Papyrus 6) 
the very point in question, — that Hananyah came to Egypt 
in 419. That being the case, he has no reason for affirming 
on the basis of Papyrus 11 that it can no longer be disputed 
that the interpretation he gives of 1. 3 of the passover papy- 
rus is correct (p. 80). It is possible that Hananyah came to 
Egypt long before 419. 

38. Though I believe that Hananyah in Papyrus 6 is. 
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speaking by the authority of the Persian king, I think that 
Professor Arnold is quite right in assuming that the pass- 
over papyrus gives us a picture of the new-born Judaism 
reaching out to reform and control the half-heathen Judzans 
of the Diaspora, for doubtless it was at the instance of this 
new-born Judaism that the Persian government concerned 
itself with the religious affairs of the Jews, or rather sanc- 
tioned and promulgated the priestly decrees. 











